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but the Contents of your ' Letter exceed 
/i&^* Bounds," afid extend fo far, as not only 
to ftatc, and vindicate Deifm from grojs Im^ 
putatfons and gfoundlefs Calumnies^ but alfb 
to recommend it, in- Preference to Chriftia- 

P. 98. nity, as the Religion moji agreeable to the Di-- 
viney moJi fui table to^ and worthy of the Hu-- 
man Nature. Before you . have , fini(hed 
Twelve Pages, you are entering upon what 
(you confefs) you intended^ nameh^^ the pro^ 
pofing your difficulties with regard to Cbrif- 

T. 12. iianityy by making your ObjeSlions to its Doc^ 

p frines and Inflitutions ; Objections which ta 

you appear infohable. 

This is a more extenfive SubjeA than you 
prppofed at firft ; This is a Matter of ge- 
neral Concern and Importance, to All that 
believe the Chriftian Religion ; not only to 
thofe that are accufed of having mifreprefent- 
ed the Opinions of the Deifts, but to thofe 
alfo that are willing to do them Juftice in 
this Refpedt, but yet cannot admit that their 
Opinions, as oppofed to the Truth and Evi- 
dences of the Chriftian Revelation, are well 
grounded, or the Arguments they alledge to 
this Purpofe conclufive. 

Leaving therefore your Complaints to the. 
Perfons complained of ; and the Defence of 
Dr. Benfan's Reafonings to their Author 5 I 
fliall attempt, as a candid Interpreter of other 

Ibid. Mens Principles and Adions, /as a consent 
Cbrijiian^ and an honefi Man^ in the fame 

Perfon] 
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i^erfm) }o refute your Defence of Deifin •of- 
rather, to vindicate the Chriftian Religion^ 
in regard to its peculiar Doctrines and Infli- 
tutions, from the Arguments and Objedions 
which you have bcpp pleafed to publifh 
ag^ihft it. 

It is primer to begin with the Terms and 
State of the Queftion, 

. * Deism, properly Jo called^ is no other than?, j. 
the Religion ejfential to Man ; the true origin 
nal Religion of Reafon and Nature :* or, 
more briefly, * Deifm is — Natural Religion.'?. 7. 

Chriftianity is a CoUedion of the Doc- 
trines and Duties of Natural Religion, with 
an Addition of some Institutions, which 
in their own Nature are no conjlituent Parts P. 6 & 7* 
vf Religion ; , and some Doctrines, of which 
the fame may be faid^ for ought that appears 
to the contrary. Thefe additional DoSlrines 
and Infiitutions cotiftitute^ what you call. 
Pure Chrijlianity ; and admitting true Deifm^ 
or Pure Natural Religion^ to be an excellent 
and glorious Part of the Chriftian Injiitution^ 
you infer J that the other. Parts of the Re^ 
ligion of Chriji are fcarce worth any Thing 
AT ALL oj our Notice ; Deifm is all in the 
Chriftian Injlitution that can pojjibly approve 
itfelf to the — Reafon of Man. 

By this Rc{)rcfentation it is undeniably 
evident, that the Difference of Opinion be- 
tween Chriftians and Deifts confifts not at 
all in their acknowledging or rejeSling the 

Religion 
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Rdjgion of Nature : This is agreed^ m isA 
SideSy to be true, 

(**A11 fupernatural Revdation fi^Etpofetli 
the Troth of the i^inciples of Natunu Re«- 

ttUotfen. ligion/') 

Where then is the Reafon, or Equity, of 
the Rule which your are pleafed to prefcribe 

P. i^» to thofe that write againfi the DeifiSy that 
they fhould do if, by denying what 
you fubjoin as a j^i» fundamental Pr incites 
of the Dei/iSy and by openfy avowing and de^ 
fending the contrary to them ? For Inftance, 
as to the very firfl, " Tkerf is a God;" 
Why are Chriftians, in their Writings againft 
the Deifts, obHged to deny this ? How does 
it Jail to their Lct^ to^ maintain the Oppo-^ 

P. ^. SITE to it? ^Afionifhing Affertion V 

The Controverfy relates entirely to Arti-^ 
eks of a different Nature^: It would be a 
prepofterous Methxxi for Chriftian Writers, 
in dealing with the Deifls, to deny all their 
real Principles ; a& well thofe, in which they 
agree with them, as thofe, in which they 
oppofe and differ from them. 

You fecmed to be of this Opinion your- 

P. 7. fclf, when you conceived * 7'be Jingle ^eftion 
bePtveen Cbriflians and Deilis to be thiSy JVhe-- 
ther the Belief of natural DoSirines, and the 
PraSlice of natural Duties^ are all that is 
Jiri£lly necejj'ary with regard to the Divine 
Approbation y and Shimon Happinefs both pre^ 
fent and eternai' Which Qucftioo contains 

in 



\ 



« » 

( 7 ) 

in it, and ufiavoidably leads m to examine 
the following Points ; Whether our fidief 
and Pra&ice of the Dodrines and Inftitutions 
of the Gofpel, are not a]ib necei&qr to thcr 
Ends abovcmentioned ; and whether^ on the 
contrary, thefe Things are of fuch a Nature 
as to juflsfy any one's rgeding the ChriiUan 
Revelation, on Accoont of their being txto-^ 
tained in it. . 

l})at there isfucb a Thing as true ReligiMy^^ 3- 
you no MQre iouht of than you do 4f your own 
Exijicnce : And according to your Sen«^ 
timents of it, the true Religion conjifis of e»9-*p. 13. 
h facb DoSrines and Precepts as i^ear to 
baw their Foundation in Reajbn and Nature. 
Natural Duties only are capable of being per^?. 9. 
ceived by us to be Duties : And whatever 
Dodtrine^ upm Inquiry^ appears to be AAoviat'P. 74. 
Reason, Reafm pronounces it not DiviNiii 
Upon the. Proof of thefe Aiiertions depends 
the Juftnels of your Sentiments with reg^d 
to the true. I^liglon } and the Propriety of 
your Condud:, in apoftatizing from Chriiftia* 
nity, and renouncing the Tenets you was edu^Y. ult, 
cated in. 

That we may be the better qualified to 
form a r^ht Judgment of the Gde, let bs 
endeavour to fix a certain and determinate 
Sen£b to the Rule which you ky down, as 
an univerfal Teft or Standard, to difcrimi- 
nate which are the genuine DoArines and 
Principles of Religion. They can be ^'0;i/)rUbifuiir. 

Jucb 



- ( 8 ) 

fitch as appear to have their Fbundation m 
IteOfon and Nature .'' 

Reaibn and Nature are Terms that are 
«fed in various Senfes; and as you have not 
determined in what Senjfe either of them is 
kere to be underftood^ it iefems proper to fix 
a certain Senfe upon thefe Expreffions, in 
prder to argue with Clearnefs and Certainty^ 
with regard to a Dodrine, or Precept, having, 
its Foundation in them. 

By Reason, is meant Human Reaibn ^ ^ 
but not barely the Power, or Faculty, but 
the Aa, or Ufe of it : The Term • Reafon 
feems to be taken either for true and clear 
Principles, or for clear and fair Dedudtiona 
from thofe Principles*. * 
. Nature is intended to denote Reality of 
Exiftence. Dodlrines and Precepts having 
thdr Foundktion in Reafon and Nature, fig^ 
nifies their Correfpondence with, . or Capacity 
. of being deduced &om Principles ofRoifon ; 
/and their Conformity to Truth, /. e. to the 
real Exiftence of Things. 

Let us now confider the Application of 
this Rule to the Sub^edls at prefent in Di£. 
pute, viz. the peculiar Duties, and Dodtrines, 
of Chrijftianity. To begin with the firft of 
thefe Articles. Let us look back a little, up* 
on the fix Propositions, which you oifer 



♦ Lock's Effiiy, B. 4. Ch. 17. ; v 
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to mtjmous Ooi^ideratim^ as they may AttteP. 7, 
no inconjider able Tendency to a Solution of the 
Points in ^ejion. . 

I. " Ev^RY Duty— MUST be founded P. 8. 

?' OM SOME APPARENT NATURAL ReASON, 

^ IL " This Reason— necessarily re-* 

** SULTS FROM THE RELATION THE PeR- 
** SON TO PERFORM IT STANDS IN; TO 

" THE Party to whom it is to be 

PERFORMED. 
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III. " If the Reason of a Duty ari- 

" SETH FROM THE ReLATJON SUBSISTING 
" BETWEEN THE PARTIES CONCERNED, 
" THEN 'tis obvious EVERY SUCH DUTY 
" HAS ITS FOUNDATION IN THE NaTURB 

" OF Things. > 

IV, ^^ Whatever else goes -undei^ 
" THE Denomination of Duty,. can- 

" NOT REALLY BE SUCH. '* 

To thcfc it will be fufiicknt to anfwer, 

I. That the Duties enjoined in the Got- 
pel (befides thofe that belong to Natural 
Religion) are founded on apparent natural 
Reafons, deduced from the Wifdom and 
Authority of God. And 

IL Our Obligation to difcharge them re- 
fults from the Relation whicl^ rational Crea-j 

B tares 
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timk Aand iA to. their Grtaftstf* Bettufe thk 
Rd^ticm cMgeft fuch to thfe I^erforniance of 
all Duties in general that He by ^y Mea2is 
requires of them. 

III. tht ReafoA of j>GfititA to wdl aS 
moral Duties arifes from this Relation ; and 
^refore by your own Argument in this 
third Propofitiorti ^tJs obvious thit jpofitive 
Duties have their FoundatioA ifa the Nitore 

IV. " Whatever elfe goes under the De- 
nbttiinaticMi of Duty^^-^cbncerns us not in the 
jjTcfent QgciHon. 

Toy^tor 
jp. 9. - Vr '* NatuHAl Ditties oni.v AKfi ca- 

^> PABLE OF BEING PERCEIV^l) iV US TO 

" BE Duties. 'V 

r 

• The^Aufv^er is, 

V. Faith in God^ and t)b6dkiice t6 his 
Commands, are natural Duties j capable of 
being perceived by u$ to be Duties ; having 
their Foundation. in Nature And the Reafon 
pf Things : And upon thefe genferal Orounds 
(whiih are ultimately the very fame vnt& 
thofe of Natural Religion) v^e are obliged to 
receive the feveral Inftitutians of a Divine 
Revelation. And not only in Matters of 
Reli^ipD) but even in the common Inter- 
eouries of Life, the Rdation that fobfifts be^ 

tween 
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uifTten dbft Pirties concerned In tfaem^ ekm 
derives axid ixmfers an Ohiigatipn on. paiticsa^ 
kr InjuD^icHii, dut are not in diemiclves na« 

^ tunl Datks, but yet at^ olearly perceived 
znd adcAowledgsd to become Duties, mere^ 
fy becaufe they are comimnded : For In«< 
Aance, in Od^ that am prdcribed to iSer-^ 
vants bv their Mailers 9 to Soldiers by |hciff 
Gteninali or m Subjedls by the le^flative 
Power i oftentimes the Obligation of. tfao 
pattioikr Command arifes fituh the Aacbov 
i'ity of the Poricm that comfnand$ it, and 
binds the Perfon that is commanded to the 
Perfonmincd ci it s excepting only whftn it 
is fomething impious^ or iihn^oral; fiame^ 

' thing prohibited by a fupaioF Authority. 

Thu6 human Ordinances acquire the Na«* 
tut« of Duties^ in temporal AfEirs $ the &me 
Property cannot reafonaUy or deoentty be 
denied to Divine Or4inanoes, in l^attere 
))eitainiftg to Religion : In both Ca&s, the 
TeQ)e£ti?6 Authors have a Po«ver of ehaAing 
^at is convenient, in order to what is nece£- 
&fy; and of commanding £ich PiadtkeS) as 
^ve their Reafons and U&s, urith r^rd to 
diat Society for which they were enacted, 
AU poflSDle Bdwer and A^tlKxity belong 

to God; the oonftituting and preicribiaK 
Laws, as O^^^fion ihall r^tiire, is an Ait 4^ 
Aothority and Power, therefore God, w*«) 
is the topreme Lawgiver of dbe IMffeisis^ 
has undeniably the Power of prefcribing 
• B 2 Laws 
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Laws to the Sulgc<as of his GbTChiment,: 
whenever he judges it expedient/ wd con- 
ducive to their Intereft and Happineis* He 
can exa£t morej or fewer ^ Inflances of their 
Obedience, without any Alteration of the 
main, original Relation fubfifting betweea 
Him and his Creatures, or of the intrinfiq 
Duty which they owe him by Nature. 

Natural Duties are not incompatible, or 
incapable of fubiifting in Conjundion, with 
the, pofitive Duties of the Gofpel j on the 
contrary, they aflFord a folid and proper 
Foundation to build them on ; ^ // being a 
Fart of the Ltew of Nature^ that Man ought 
to obey every pofitive haw of God :* Duties, 
arifing from Laws of this Sor|, differ from 
thofe prefcribed by the Law of Nature, only 
with refped to the Manner in which they 
are perceived by us to be Duties ; but the 
Obligation of a Duty depends not upon the 
Mannier of our apprehending it to be fuch : 
—Whether this Manner is external or inter- 
nal, it infers a real and rational Obligation : 
.—Pofitive Duties therefore have their Foun- 
dation in Reafon and Nature ; either dire(3:- 
ly, or x:onfequentially : They are fuch as 
Reaibn, talcing in all Circumftances, may 
perceive to Have a moral Fitnefe, in many 
particular Inftances, and, . in general, to be 
commanded by a Being, who has a natural, 
and moral. Right to command in fiich Mat-* 

This 
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This k no mijiaken Uotim pf the Divine?, i^ 
Swereig^y, nor imaginifig it to be €xercife4 *5* 
by the Deity ^ in doing and comfffanding inAat is 
repugnant to:. all bis atber Perfe^ians^ and 
fiuptdly endea^owring tg rvtfet the Glory of'om 
of Gad's Attributes y^ m the Ruin ^f the refi.^ 
We are contending for nothing farther tlum 
that a jnft Regard flionld be had to the Di-' 
vine Sovereignty, and a proper Deference be 
pa^ to Alj. the Divine Commands^ of wh^ 
JKind ibeyer they be, and \yhcnfoever deli^ 
vered to Mankind * ; and from thefe Princi- 
ples, without any Repugnancy to the other 
^iUtribules, or Perfeftions of God, we fairly 
deduce the Obligation of the peculiar Inititu*- 
tions contained in the Gofpel^ which, tho' 
it l|e confefled that they are not originally, 
in their own Nature^ conftituent Parts of Re- 
ligion, may become fuch neverthelefs (w2J. ; 
^conftituent Parts of Religion) by proper Ap- 
pointment and Authority : And in fuch a 
Cafe, to argue that Men are not bound to 
the Performance of thefe Duties, after they 
are injoincd, becaufe they were not before^ is 
unjuftiiiable and abfurd. 

T!be DeifiSy on their own PrincipIeSy cart?^ gj, 
readily allow ^ that whatever has a natural 
Tendency to promote Purity of Hearty and Rec^ 
titude of MannerSy is right.— The pecu- 
liar Inftttutions of the Gofpel have fuch a 
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TTdHdcncy, afld therefore, in their own Na* 
ttire, ar6 fticfif i and, bekig fo^ they ka^ 
bf Con(6(}uence, no natural Unfitneis to heap-* 

Ginted as Means, in <^der ta obtain fo va-^ 
ible an Bnd, is that of promoting Puritf, 
rf Hearty and ReStitude tf Msmurs^ w^ in 
^•95* P^^^^ Virtue here^ dndU^inys bereaft^. 
Your next and laid: is a very l^irailefg Pro- 
|)ofition, loc^ng, with ft friendly ATped; 
tiponNatural) or Chr^tian Duties ; and indeed 
upcrn aknoft any ifiippdfaible Scheme otT 

Duty* 

" VI. " T«AT AlK)RABIE BtING ! WHO 

V. ^ ^^ CREATE0 US With RBAsbNiNO Powers 

^ AND FaCCTLTIES, VERY LIMITED ANB 

'* confined,. will reqj7ire of \s% a con- 
^* duct, but proportionate to thfc 
^^ Abilities of Perception and Action 

^ THAT we have, ANij NOT ACCORDING 
^« To WHAT WE HAVE NOT. *' 

And yet, for all this, 
' VL He may convey certain Inftrudioris 
to our reafoning Powers and Faculties, in 
the Way of Revelation j and the more li- 
ixiited and confined our Faculties are, in their 
prefent State, fo much the moi;c Oecafion 
"inay there be for fuch Q)ecial Affiftancc, and 
more extenfive and pcrfeft Knowledge of 
our Duty imparted by it* 
And Aow, having examined the Subftancc 
Vbi iiipr. of your Propofitions, as they may have a 

tendency 
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rmkncy ikH S^utim tf the PmnH in^f^ 
tim^ it oUty not be improper^ before we dut 
mi& .lUs ^ubjeS^ to obfetYe^ tha^ there is % 
reemihg Conlradi£tion between your 5th md 
ytopr id PtopofitkNi ; or {ombthiogy at Jtdaft^ 
Aaiy in your Mediod of aigaii^ Vaatfi Est 
plaitatiob. 

Pr9ffs 5. declaiesy that " Natural Dutiel 
wfy are Ga|»b]e of bdng perceived by us to 
be Dettes/' KThare can bs to us no bthti: 
Ain witond Xhities : But 
, Prep. 2. admits^ that ^^the Reaibn on 
whidi a Duty is founded, necef&rily vc£ak$ 
irom the Relation the Perfoft to perform tC 
iknds in, to the Party tq whom it la to ht 
performol." This gives Room for as man^ 
diffiirefit Kinds of Duyties, as liiere may be 
differtnt Kinds of Relations, from whence 
th^ ihay refuit : For if» befides thofe Rela^ 
ti^ that are the Grounds of natural Dit^ 
ties, there are diverijb other Relaticxos, that 
Men are^ ot xtaay^OQcafioaaUy be» eoncethei 
in, tx>nfequently diverfe other Duties .xnajr 
arift^ and t^ their Denominati(»is. ftom 
them: Since there are many Relations fupeiv 
induced, and added to thoie of Natixret 
^Relations Civile Military, Spiritusl,). with 
what Proprtety can all percwveaUie Dutiti^ 
be reduced tp natural Duties only, accoikiiag 
4o the .Courfo c^ your Argument^ and the 
^wersi View and Jntention of your fix Pro- 
^pofitions ? But this by ^he Waji^ 

I 



X pais ftow from your Ofcjeiaidns apmUt 
the peculiar Inftitutions oF the Gofpel, to 
examine, and tetum an Anfwier to, what yoir 
febjed againft its peculiar Defines. 
* Under this Article it will be my Bufinefs' 
td"£hew, that the Belief of natural Do6lrines 
only, is no more the fFhole of true Religion, 
in' reipeft of Belifef, than; the Pra<aice of na- 
tural Duties only, has been proVed to be the 
Whole of it, in regard to Pra£Hce ; but that 
as the Pra<Stice of pofitive Dudes ds ftriiSHy 
neceflary, to pro(itir6 the Divine Approbation, 
when they' are required by Divine Autho-- 
rity ; fo alfo is the Belief of fupernatural 
Dodtriries neceflary, when they are confirm- 
td to us by Divine Teftimony. 
'. • The Redu6tion,of all Religious Doftrines, 
to foch only, as appear to have their Foun- 
tiatibn in Reafbn, arid Nature, if it be un- 
•derftbod, in fuch a Senle\ as is &Tviceable for 
the Purpofes of Deifm, and as it is interpre-*^ 
ted, by your Management, andi Aj^lication of 
it, is a groundlefs, and ill-concerttti. Scheme* 

It is obvious to remark, in Oppoiition to 
-fuch an Attempt, that Things may have 4 
trae, and real^ Foundation in Nature, tho^ 
that Foundation does not appear of itfelf, nor 
is any Ways difcovercd, to human Reafon ; 
,~that it is highly probable, the Number of 
fuch Things is immenfcly large, and exten- 
five ; — that fcveral Things, which, we are 
fenfibie^liave an adual Exiftence in Nature, 

are 
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arc yet, as to their Modes, or Manner of. Ex- 
iftence, very imperieftly^ or not at all, krioWn' 
and comprehended by us,— And all this, put 
together, amounts to a very material Objec- 
tion againft our acknowledging, that what^ 
ever is above Reafon^ right Keafon promuncd P- 74- 
it^ net Divine, Rather, on the contrary, 

£ince we arc obliged to confefs there may 
be^ and are, many Things in Nature abov6 ' ' 
our Reason j to deny the Poflibility of an] 
Pe^ce of JUiforraation, concerning fuel 
patters, being imparted to us by Divine Re- 
vdation, will be found in the Ifliie, to pre- 
iibribe Rules to God, and fet Bounds to thd 
^xorcifc of his Power, which natural, a$ 
well as revealed. Religion clearly teaches tis, 
15 infinite, : 

Again* Since we are fenfible, manyThingi 
have an adual Exigence in Nature, tho' W6 
know not how, nor in what Manner ; there 
can be no Abfurdity in believing, that th^ 
iame Method, of conveying Information to 
IIS, m^y be followed in Revelation, as is id 
Naturcj^ by the common Author and Direftor 
of both. 

If it be asked, what is the Ufe, and Occa- 
fion, of fuch Dodrines in Chriftianity, as are 
not, in all Refoeds, on a Level with natural P. 28. 
Reafon? this Qucftion fliaU be anfwered, in 
its , proper Place. The Poflibility of their 
being revealed^ is the Point we are upon a;t 
preteat : And this being fufficiently eftablrfti- 

Vf# CQ, 
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td, by the Obfervations above-mentioned,; 
our aflenting, in certain C^fes, to Dodirines 
that relate to Subjefts above our Reafon, is a 
Condudt that has ,its Foundatioli in Reafon,* 
and the Nature of Things : This is a plain 
Confequence from a moft evident Maxim, to ^ 
which you have engaged the AfTent of your* 

P. 17,18. whole Party. There being no true Deift tbat^ 
will hefitate a Moment^ to allow that WHAir 
God saith is Truth. 

This univerfal Propofitipn comprehends both 
natural and fupernatural Matters, and indeed 
the Ufe and Application of it belongs chiefly 
to this latter Sort ; for, if the fubjed: Mat- 
ter of Revelation, /. e. of what God faith^ is 
ill no other Cafe to be believed as Truth,* 
but only, when it obvioufly appears to have 
its Foundation in Reafon and Nature, the 
Motive of Aflent to it, can be but partly, that 
God hath faid i^t \ it arifes, not merely from 
the Confideration, that He will not deceiye, 

P, 26. ^^ impofe upon us, but that He cannot \ the 
Thing approving itself to the human Under ^ 
Jlanding^ in the ordinaty and natural Ufe of 
its Faculties. 

What God faith is true, and you believe 
it. Why ? becaufe you fee clearly the Thing 
is true in itfelf, abftrafted from God's faying 
it : It is true, whether God or Man declares 
it ; or, if neither "of them have fpoken any 
Thing at all, concerning it : be pleafed. Sir, 
to refled a little, whether your Method of 

arguing, 
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arguing, does not give Occafion for treating 
this fundamental Maxim of Religion, in the 
very fanie Manner, that the Epicureans did 
the Dod?"ine of God's Eiciftence, afcribing 
fomething to it in Words, but, in Reality, 
iiothing at all. 

What can be of no Ufe to us, and haj no 
Subjcdt, wherein it can be verified, or take 
Place, is nothing more than a verbal Propo^ 
fition. You allow that what God faith, or 
reveals to Men, is Truth, but yqu dp not 
allow there is any Subject, be it natural 
or fupcrnatural, that is capable of being re- 
vealed, and Things unnatural it would.be 
impious to cxpedt. 

Natural Matters, God will not reveal ; fu- 
pcrnatural. He cannot : Such as ckvioufiy ap-- p. 264 
pear to have their Foundation in Re(^on and 
Nature^ a Detji cannot admit them to be im-- 
mediately revealed -y 2xAfuch as are fuperna-^ 
turaly cannot pojjibly appear to the human p 
Vnderfiandingy to be fupernatural Truths. ' * 

If thefe Affertions are right, what avails 
your Readinefs to allow that what God faith 
is Truth ? —But I hope, in the Sequel, to 
iticw the Fallacy of thefe Aflertions > and, 
in order to do Juftice to Divine Teftimony, 
muft obferve, that this is a very proper 
Ground of Aflent, not only^as an additional 
Argument, in Conjunftion with others, but 
^ fufficient in itfelf alone, whenever it hap- 
pens that we fee ho other Reafon, for the 

e a TrutH 
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*rruth of a Propofltioh, but that God hath 
revealed it. 

Among the r ationai Topics of Convic- 
tion, Logicians have hitherto inferted thofe 
^f Divine and Human Teftimony ; the for- 
mer, as an infallible Argument, the latter, as 
a good probable one ; and when this only i& 
Concerned, our Ignorance of the Truth, or 
FaMhood, of a Thing related to us, is not fuf- 
ficient to balance a probable Argument of 
its Thith, It is unknown, unexperienced, 
but not therefore incredible. This Sentence 
can he pafled, vdth Juftice, upon fuch Things 
only, as we know to be impoflible in Na- 
ture : Jn all other Cafes, • when we receive 
Information concerning Things unknown ; 
whether they do afliially cxift, or not, and 
in a Manner fuitable to the Information 
given us. Is a Queftion of Fa£t, a Queftion 
that is properly tofce decided by credible and 
fufficient Teinmony. The Province of Rea- 
fdn, in thefe Cafes, is (not to make an Eili- 
mate of the Fad, by its former Stock ' of 
Knowledge only, but,) to examine carefully 
the Validity of the Attcftation, and by that, 
to proportion its Aifent to the Thing at* 
tefted. 

. When the Eaftern Prince was acqtiainted^ 
by an European, of good Quality and Credit/ 
that in. thefe Parts of the^atth, the Water 
would, at certain Seafons^ become Iblid, and^ 
Innavigable^ without aoy viiible Caufe to 

pro-: 
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firoduoe fo furprizing «n Alteration in it, m^ 
it reafonable, i(X the Prince to disbdieve an 
Account, vjrhich was well attcfted, merely be** 
f:aufe it did not appear to him, to have hfn 
Foundation in Reafon and^ Nature ? 

If then the Want of Experience, and Ob^ 
iervation, renders us fuch incompetent Judges, 
even* of the Properties of Matter, and the 
Qualities of natural Bodies ; and fiHice, with 
all our Experience, and Philoibphy, we have 
not any Conception, even of Matter itfelf, di^ 
vefted of its Accidents j no Wonder,, that if P. ^4* 
tippears to be^ if not intpofibk^ fit kufi highly 
itnprohabky that natural Reafon Jhotdd detery 
nuTte right fyy concerning the Truth or Fal/ko^ 
if fupernatural Matters^ in all Caf^, by tb(9 
fingle Rule of the Things themfelves a{)pear«» 
ins to be founded in Reafon and Nature, or not 

What Abfurdities will follow^ itoicsx the Ap- 
plic^ion of this Rule, even to natural Mat* 
ters, has partly been £hewn already, . and will 
unanfwerably ajq)ear, from the foUowmg Qao- 
fideration. That, accordbg to ycHir Princi* 
|4e5, it leads us to conclude, that whatesvefi 
ajtir the chfefi AffHaOim vfe are, capahk ^^ P» i6i 
i0e neither have^ nor can form am Lka (f^^ 
ng» muji difieUeve^ amd rejeS. This you.pofi* Xbid« 
lively afiert we mv3T : And yet what can 
be more contrary to Truth, and common 
Senfe, ^n this ^ A Man that is bom ldiod» 
TtHther bas^ nor conform^ any Idea of Lucht^ 
and €Qtour8; and yet the JSliodjodk. idTltta 

Under- 
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Underflanding muft be worfe than that of 
his Eyes, if he will not believe there is, or 
can be, any fuch Thing in Nature, as Light 
and Colours, becaufe he can form no Idea 
what they are, nor how they are perceived 
and known. 

* But, not to multiply Arguments, permit 
me to tranfcribe, what you propofe yourfelf, 
as offered by rational Chriftians, in Vindica- 
tion of fuch Do<9rines in the Gofpel, as do 
not appear to have their Foundation in Rea- 
foii and Nature : In this Manner (you iay) 

P.»S,i6. * tb^y ^r?^^ 5 '^^^ ^^ '^ Religion of Nature 

abfolutely confidered^ and in its full Extent ^ is 

only known to Gody if befhould be plea fed to 

make a fupernatural Revelation of fuch Parts 

of that Law to usy which our unaffifiedReafon 

-could never have difcoveredyfuch a Revelation 

ought to be gratefully received^ and readily 

acknowledged : Andy (or, Fory) tho' no Doc^ 

trine that has not its Foundation in Reafon 

and Naturey can be a Religious DoSlrine \ 

yet DoBrines that have fuch a Foundation 

(tho^ that does not appear) mayy if God 

• pkafesy be^ communicated to uSy either by, him'- 

felf inmediatelyy or mediately by his Agents^ 

without any RefleBim ony or Repugnancy to^ 

any one of^his Attributes ; and this (fay they) 

is the Cafe of all the fupernaturaL DoSrines 

contained in the Scriptures y which coUeSlively 

compofe the Chri/lian Faith -, thefe arefo ma^ 

ny Revelations of the Law of Nature^ which 

unaffifted^ 
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unaffijled Reafon could not difcon)er } and tbo 
they remain incomprebenjibley and lie out of the 
Reach oj Reafony yet when that which is im- 
ferfeSt jhall be done away^ and Faith is 
turned into Vijion^ they will then appear ta us 
to be founded in Truth and Reafon. 

And what fey you, Sir, to this ? . ■ , 

The Plea you have hei;e recited, is appa^ 
rently deftru<3ive of your whole Scheme xi 
Objedions, and, upon this Account, deferved 
a full, and particular Reply. mAu^ by what 
Arguments have you anfwered and confu* 
ted it ? With Submiiiion be it ipoken, you 
have not anfwered, nor .attempted to anfwer^ 
it at all : But inftead of this, you tell us^ 
that the Difference betwixt the rational ^* *^* 
Chrijiians and the Deifls will he adjujledy 
when this Propojition^ viz. that the Scriptures 
are of divine Infpifation and a Revelation * 
from Gody be plainly made appear. And that 
it is only feemingly y and in Appear ance^ that the 
JDeiJls and the more rational Sort of Chri/iians 
difputCy whether DoSlrines that in tbemf elves 
-are truly Religious ^ muft as fuch nectar ily 
have their Foundation in Reafon and Isature. 
The real Queftion between them is refolved p. xt. 
into this other Queftion, viz. Whether thofe 
Scripure DoSlrines that cannot be perceived 
by Reafon to have their Foundation in .the 
'Keajon and Nature of things ^ are notwith'- 
ftanding certainly thus jounaed^ and oug^t to 

.be 
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k ^thwed fo befo^ onfy keaujk they are con^ 
tain^ in the Smpture 9 

P. 68. And who is it now that defijisfrom bis un^ 
equal Undertakings and takes his Leave^ for 
the frefenty of his difappointed Reader ^ and 
mq/i Jlubborn Suije&f A little Attention 
win difcovcr, that thi^, which you now pro- 
pb{b, and purfiie^ is a very diftind:, and dif- 
ferent Queftion, frdm that which you pro- 
pofed before, but left in the Midfl of Ob^^ 

Ibid, tions unJuifwered,^ For, the Refoliaim of this 
^eftion ALTOOBTRER depends upon the 
Proof to he ntade^ that the Scriptures are a 
Dhoine Rewlationy and the very Word of 
.Obd; for ^that Pmnt be proved^ the Cqntro- 
verjy al once is at an &nd. If the Credibility of 
j>)drines, not perciived to have their Founda^ 
tioAi ih Reafon add Nature, depends aitvgetb^ 
xtpon the Pjoof of their being contained in 
a Droine Reveladon, it depends mt at all 
upon their appeariiig to be founded in Reafon 
and Nature: Tbifif is not a Condition fine 
quA non ; it is not upon the Reafonahknejkj 
and apparent Trufhy of every DoBrin* rejpec^ 
finely y bat tipon. the Validity of thofe Argtiu 
taents by which it is proved j» be Divineiy 
revfakdy that the OM^tion 40 believe m 
nttogetber depends. 

The Divine Authority of tbe Scriptures 
is now to be the decifive Argument : The 

P, i8. iteifms npMfjM<:b tbje Beiief ^dns is imik^ 
are to be produced by the Chrijiians on one 

Side. 
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SidCy and to be examined by theD'eiJls oh the 
other^ with Impartiality and Indifference^ in 
order to put an End to the Controverfy at on^e. 

Permit me to indulge a benevolent Wifli, 
that one Part of this . Propofal had been per- 
formed as fully, and fairly, as the other has. 

Many fubftantial Reafons huve been pro- 
duced, to {hew the Divine Authority of the- 
Scriptures :— What have you advanced in 
Oppofition to them, or as an additional Ob- 
jection ? You exclaim grievoufly, for Want of P- '8 
Unanimity among Chrijiians^ in their Argu- 
ments to prove this Point, . And yet what 
Evidence is this, that the Point is not proved 
by any of them ? The fame Truth may be ' 
proved by different Mediums, fome of vvhich 
may appear more forcible, others left, to dif- 
ferent Underftandings 5 what an impartial 
Reafoner would feek for, and be contented 
with, is fome conclufive Proof of the Divine 
Authority of the Scriptures, and not Unani^ 
mity amdngfi Chrijlians^i.t. one and the lame 
Method of Proof; confifting of the fame 
Kind, and Number, of Arguments, equally 
approved of by them all. However, they 
•are unanimous as to their Belief of the Divine 
Original of the Scriptures : No Party, no Seift, 
deny this : The Methods they take to prove 
it are different, and fometimes pppofite, and 
yet if the Arguments, alledged by any of 
them, anfwer the Purppfe they are produced 
for, it is fufficient. 

D Why 
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Why fhould this be fuch a furprifing In-' 
fiance in regard to the Authority of the 
Scriptures ? Since it is a Circumftance not 
peculiar to that Queftion alone, but belongs 
equally to others, of the greateft Inip6rtance. 
It attends even the firft, and fundamental, 
Dodlrine of all Religion, viz. The Exiftence 
of God. Some Writers, of great Learning' 
and Ability, imagine this is proved by innate 
Ideas ; others deny that the human Under* 
, Handing is poflefled of any fuch : Some al>- 
ledge the univerfal Confent of all Nations ; 
others detrad: from this Argument ; imagi- 
ning, that the accurate Obfervation of mo^ 
dern Free-thinkers has difcoVered fome Na- 
tions in the World, fo brutifh and uncivilized, 
as to hive little or no Knowledge of the Being 
of God. And yet, after all, this great aixi 
itnportant Truth is evident to Demonftration, 
whether all the Arguments alledged for it are 
unanimoufly afiented to, or not. 

What an unreafonable Demand , is rt, to 
make Unanimity among Chriliiansfo peculiarly 
requijitey in proving the Divine Authority of 
jg^ the Scriptures, that without it they mufi- 
not only expeSi to fail of convincing ibe Deifis 
oj the I'ruth of their Caufe, but alfo fender it 
a doubtful Point whether they are rationally 
convinced of the Truth of it themfehes. Let 
us have no grofs Imputations ^ in a Treatife 
profc^dly written in Oppofition 4o fuch 

Cdndu<^« 
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ConduA. * Does it beconle doofetfiil whe- 
ther a Man is rationally convinced of thp 
Exiftencc of God, or of the Truth of any 
Dodh-ine in Philofophy, because he believes 
it on his own Reafons, ahd not on another's ? 
Does an Opinion that others reafon impro- 
j^erly, infer any Doubt as to the rational Con- 
vidlion of him, who argues in a different, 
and perhaps contrary, Manner ? — As to the 
other Branch of your Aflertion, that witb^ 
out this Condition of Uhanimity, we muft 
expeSi to fail of convincing the Deijls of the 
Truth of our Caufe i-^lt has, I am afraid 
too much Ttuth in it. They will fcarcely 
be convinced either with it^ or without it. 
Jn this Refpeft, the Thiiig is of little Con- 
fequence ; nor is it very material to retort 
{as might «afiiy be done) the Want of Una^ 
nimity^ amongft the Delfts ; the Diverfity, 
and Contrariety, of Opinions which they have 
advanced, to fubvert the Chriftian Religion. 

Let us ' rather difmifs this Subje£t ; and 
(alter reminding yod, of your having put 
the whole Iflue of the Controvej^fy, upon 
the Scriptures being a divine Revelation, or 
«ot,) examine what you fay next, in Con- 
tradiction to the Scriptures appearing to be p. 24. 
/j6r Word of God^ to every Man whoy in the 

■ 
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• f .Wc iwiP, i Vf^fKefaond, mudi gro&r Imputationf , 
S^tf^XHX^b Calumnies pbji^^s^ <o .pbrifti^aity, .ia 
Pag^ 48, " MUUns $f PmU have /alUn a ^cr^ 
V^ Christian Pxbtt,** ^<r 
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heft Manner he can^ does exercife bis Reafon^ 
in the Perufal of them ; (or rather, in judg- 
ing of the Arguments alledged for their be- 
ing a divine Revelation.) And here, in Or- 
der to fhew, that the divine Authority of 
Scripture cannot be apprehended by natural 
Reafon, you affert, that fupernatural Mat- 
24. ters are incapable oj an Examination by na- 
tural Reafo?i ; and therefore are incapable of 
being apparently Reafonabky or being appro^ 
*i)ed> of as Juch by our Reafoning Faculties y 
and if there be fupernatural Matters in the 
Scriptures^ thefe cannot be pronounced by Rea- 
fon to be at all Divine. But whether fuper- 
natural Matters are incapable of being appa^ 
rently reafonabky or approved of as fuch by 
our reafoning FacultieSy is nothing to the Pur- 
pofe in this Place : The Subject, at prefent in 
Difpute, is not whether all the Doftrines in 
Scripture are apparently reafonabky but whe- 
ther they are divinely revealed. 

This is the Queftion into which you was 
pleafed to refolve the other, and now, I hope, 
you will not take the unaccountable Liberty 
of refolving it back again into the fame. 
Queftion, in the Place of which it was fub- 
ftituted, and allowed to be decifive. . 

Neither is it a juft or regular Confequence 
that you have drawn, that If there are fu-- 
jid. pernatural Matters iri the ScriptureSy thefe 
cannot be pronounced by Reafon to be at ^11 the 
tVord and Revelation of God. For, thefe Mat- 
ttrs may be known to be the Word and Reve- 
lation 



^ 
I 



I 
f 



( 29 ) 

lation of God, by collateral Proofi, by Argu- 
ments, taken from Things within theCourfe of 
Nature, and difcemible by our Senfcs : and 
concerning thefc, Reaibn is very well able 
to judge, whether they are real FaSsy and 
whether they amount to a fatisfadlory Proof 
of the Points for which they arc given in 
Evidence. 

But to give a general Anfwer to your Af- 
fertion, that fupernatural Matters are inca^ 
pable of an 'Examination by natural Reafon ; 
only refled: with yourfelf, what cah be more 
fupernatural, more above the Comprehen- 
fion of Reafon, than the Manner of God's 
Exiftence ; yet you will not infer, that be- 
caufe this is a fupernatural Matter ^ there^ 
fore the Exiftence of fuch a Being is inca^ 
pable of being apparently reajonable^ or being 
approved of as fuch by our reafoning Faculties. 

The whole Matter may be fet in a clear 
Light, by obferving, that in the prefent 
Queftion, Natural and Super-Natural are npt 
to be taken as contradidtory Terms, the one, 
of Confequence, excluding the other. 
Whatever we call fupernatural, is as 
much comprehended within the im- 
men& Syftem of Nature, and has its 
Foundation there, as thofe very Objeds that 
are the moft familiar to us, and efteemed 
moft. natural and common. 

The Want of attending to this Diftinftion, 
feems (if I may fpeak my Sentiments) to 
have occailoned a great deal of Confufioa 

and 
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•ad falie Eeafoning, in your whole Perforin* 
ance. 

The Ability of natural Reafon to examine 
into, and judge of fupernatural Matters, fo 
fer as to pronounce whether they are divine- 
ly revealed, or not^ implies in it no Abfur- 
dity or Cootradidion at all. If thfefe Things 
are, in other Refpedisy above our Reafon, or 
incommunicabie to it, yet in tbisj they are 
oat : Although in our narrow Sphere of 
A<9:ion and Perception, the Mind has not 
acquii%d any Ideas, nor collected any ge- 
0erai Truths, by which alone it can appre- 
hend the whole Nature of thefc Things ; 
fiacre may nevertheless be fome proper Me- 
-diams, taken from Things evidently known 
to be true, by the Intervention whereof 
Reason may be iufficiently convinced of the 
Truth of thefe. 

By the Ailiftance of Things known, we 
may be led to the Difcovery of Things 
uoknown, by Meanis of their mutual Con- 
trnOka ; though frequently xio further, than 
to laiow that tiey are^ but not to form an 
Idea What they ^re, nor How. 

It is thus, " T^be invifibk Things of God^ 
4ire, ckariy feen^ being 4in3erJiood by the Tbimgs 
that 4ire made^ even iis et^nal Power and 
Godhead.^* ^ Jt i^ in the fame Manner that 
Perfons, to whom any Information or In- 
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ftruftion has been given, by fome ipecial In^ 
terpbfition of the Deity, to be communicated 
to others, give Aflurance of this Fad, (undif- 
I cernable to others ih itfetf ) by Means of 
h fome external Evidences and Adttons, which 
naturally infer and imply it: 

Of this Kind are the external Evidences 
of Miracks and Prophecies 5 which, as they 
may be drcumftanced, are Convincing Proofs 
of fome particular and fpecial Interpofition 
of the Deity, in Confirmation of an a<Shial 
Divine Legation. 

And when a Revelation is to be com- 
municated, not only to prefent, but to fuc- 
oeeding Times ; the fame Methods of Con- 
! veyance, wHich ferve for tranfeiitdng other 
Matters of Fad, will ferve effedually for* 
conveying down the Contents of this Revc*- 
lation, and the Evidences that were given 
for it, at the Time of its Publication j and 
whether thefe Evidences were origifiafly Arf- 
ficient Confirmations of the Doiftrines then 
pe\«aled, and whether they have bden fiutfi- 
fully trd»3^fiiHtted, Reafon is able, aiKl em-, 
powered to determine'. 

What has been faid on this Artidle, p 
makes it evident, that Man can by his Mea^ 
fin ^difcem fo much ^f the Truth (or Falf- 
ho6d) of^a PropoJ^ny the Siibjedl whweof 
is above his Reafony as to judge whether the 
Propofitipn be credible, from the Charader 
of the Tropofer j and to how high a Begree 

of 
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of probable Truth, or FaUhood, the Vouch- 
ers he gives for it, do arife. 

Neither is it any Defed:, in point of Rca- 
foning, that the Proof of fupernatural Mat- 
ters, is of a different Kind from thofe of ' 
Things natural ; for fo alfo is the Proof of 
fome natural Matters, different from the 
Proof of others 5 and the Rules of one 
Faculty, from the Rules of another : But in 
fearching after Truth, whether we proceed by 
mathematical Demonftration, or by rational 
Hypothefes, founded on Experiments and Ob- 
fervations ; whether the Exiftence of Things 
be apparent to Senfe, or to Reafon, or to the 
Informations of Senfe, corredted and regu- 
lated by Reafon j or whether it be, by Tef- 
timony. Human and Divine j in all this, 
there is no Difference in our Reafon, ex- 
cepting only, that as it does not prove a 
Geometrical Propofition, by moral Philofo- 
phy, fo neither does it prove every DoArine 
of Revelation feparately, by a natural Argu- 
ment ; but into one, and the other, it 
enters by Principles proper to the Inquiry. 

It is Reafon that carries us to Objedts of 
Faith, and Faith is our Reafon, fo dilpofed, ^ 
fb ufcd, fo inftruded*. 

In ihort, whatever can be propofed to 
Reafon, can be examined by it, in ibme 



♦ Vide Bifliop Tayhr, DtOf. Dub. B. I. Ch. 2. 
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RdpCiS: or dther» and fo far, as to arrive at 
ibme certain Degree of Knowledge, or Be* 
lief about it. 

Propofitions concerning Things above our 
Keafon, and even falfe Propofitions^ are in-^ 
telligible : The fenfe of them, what they 
mean to affirm or to deny, may be under-* 
|lood, though we fhould never examine at 
all, whether they affirm or deny agreeably to 
Truth. We are not concerned in the Sup- 
pofition of tk^ Deity giving Jbrtb uninteUi-^^ ^ 
gible Prepo/iiions to his Creatures ; there are 
in the Scripture no Propofitions abfolutely 
Unintelligible, as fuch. There are indeed^ 
fome. hard to be underflood, and ibme rela- 
ting to> Subjeifts too hard for us to underftand 
at prefent, in their full Extent. And fuch 
as thefe occur likewife in natural Religion,^ 
and in the Coiiftitution of Things. 

Eternity and Infinity are to us unintelligible 
Speculations, we can form no adequate Ideas of 
them : and yet when thefe Attributes are 
afcribed to the. fupreme Being, the Pro* 
pofition is inteUigible, and the Meaning of ' 
itj plain enough. 

The Divifibility of Matter, ad infinitum^ 
is a Subjedt above our Reafon, attended with 
infuperable Difficulties, on either Side ; and 
yet there is not the leafl Difficulty, in under- 
ilanding what is meant by this Propofition, 
— ^Matter is divifible, ad infinitum". 
, Your own Performance will furnifh us 
with a very ftrong Prefumption, that the 
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Do(%fkifts of Scripture, cwtf in Points atiowi 
euf Resfon, are foificieotly intalligible and 
explicit ; how clfe could you have been ena-* 
bkd to give a Reprefentation of the Scrip- 
tere Do(^ines concerning the Trinity^ and 

?• 44* the Hypoftatic Union, in the Manner you 
^ have done ? not. exhibiting barely the WopS 
bat the Senfe of theie foper-natur^ Do<5brines^ 
the general Senfe and Meaning of them, col- 
k^ed ff om feveral Fropofitions examined a|id 
compared together. 

Thus your ovirn Method of arguing cop^ 
tribtttes to ihew the Impropriety of the Di-* 
ilindion you had introduced, (of intelligi- 
ble, and unintelligible Propofibions in Scrip- 
ture) and makee it Ibre&en, how ill fuf^ort^ 
cd the Reaibning that is built upon it, ie 
Ukely to be. 

The Way is now cleaned, and a Method 
may be offered to &ttle this unmanageable 

P. 24. Pointy (as you call it) wi&. ^%at the Serifs 
tures are kmwn^ to be the Word and Reve^ 
latim of Gody by any Man that examinea 

p. 25. this Point, by his Reafini w tnu be«1> 
Manner he can. For if this Point 
were really unmanageable, it mufl be either 
hecauie a divine Revelation ,^ is incapable 0^ 
being known or di&emed by human Hea^ 
ion, or becauie the Scriptures have not - the 
Marks and Evidences of a divine Revelation : 
But neither of thefe is the Tnith of the 
Ctfos (not the fopmerj as has bein ^ewn 

already; 
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iilrcadyi riot the latter, as will appear in 
the Sequel) and ther^Forev nothing hinders 
but th^t de Scripmres may be known to be p^ 25 j 
the Word iand Rive lotion of God upon an i$^' 
nejl IM)€ ligation if nmutal Reafon^ to an^ 
Man wbojhall impartialfy exercife it dboui 
fbem : Applying in this, as it is a natural 
Duty for him to do in all &ch Matt^^rs^ td 
tiie great Author of his Being, and Infpedor 
cff his Q3ndu^> to dfllft aild guide his inteU 
iediiai I^acukies, to the due Difchafge of 
their (^ce, ^d Anahiment of their £nd^ 
in the B^s^kation of this important Sub^ 
je£t $ at th% kihe Tinie endeavouriiig (to the 
ittei«^ »f his Ability) to cultkaie in him^ 
felf a pure and updght Mind, a teaisteibie 
Dkpoiifton) diiiitterefted> unprejudiced :~If 
he negleds to do this, he cannot properly be 
faid to exctfeife his Reafon, in the be% Man^ 
¥kr hetOn^ nbt to hs^poffeffed of fuch Qua* 
Mcati^hj aS' are abf&lutely requisite 16 ena^ 
fete th*t F^^lly eoriftantly to form ah unerv 
riftg J«dgtti4ftti c6hfcelhing the Truth of JE16*. 
velAttdif^ &t of ai^y 6t^r Sul^e'^ he appliciB 

- By this Method of plroceeding, the Necef^ p^ ^3,2 4" 
fiiy f the Ufidef^ndihg being illuminated^ in \^ 
^rd^j fo perceive ihe Gbafu^eri tf Divint 
Tra(i-iH the SeHpm^s, iiM be wbolfy 

excluded^ as indeed it ought not to be. 

Whatfoever is afcribed to the Force of 
Man's naturkl l?ml^f!knte6ijgi this fbould 
*' ; 'E 2 always 
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always be underflood. withal^ that there is no 
Kind of Faculty or Power in Man, or any 
other Creature, which can rightly perform 
the Functions allotted to it, without perpe- 
tual Aid and Concurrence of the fupreme 
Caufe of all Things, -f* 
; Your Difcourfe leads us next to fhew, 
that the Scriptures have a<ftually the Marks 
and Evidences of a Divine Revelation ; and 
this will appear in the Anfwer to your Ob* 
'• ^S- 'jedion, that tbo' fome of our Divines have 
fidded fa the Evidence arijingfrom the inter-- 
ndl CbaraSiers of th^ Scriptures y the external 
' Evidences of Prophecies and Miracle s^ in or^ 
4er to prove the Scriptures to be a Divine Re-^ 
velafion^ and the fFord of God; yet.theje ex^ 
ternal Evidences fall greatly Jhort of giving 
proper Proof in the prefent Cafe : Becaufe, 
4hey fall Jhort of proving all the folhiving 

T. 26. Points ; namely y that all thofe Books which 
4:dn/litute the BiblCy were written by the Per-- 
fons whofe Names they bear ; that the Deity 
JiSiated to each Writer the Matter contained 
therein y refraining each one from infer^mixing 
his own Conceptions 5 and that thefe Books have 
been Jaithfully tranfmitted down to us. 

' And what if Miracles and Prophefies fell 

ihort of proving all thefe Points, which is 
more than ever they were intended to prove. 
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more, I foppofe, than ever they were a!* 
legded for I This does by no Means hinder^ 
but that all thefe Points may be proved by 
clear and fufficient Arguments. In the nijeani 
Time, does not the very Objedion before- us^ 
exhibit a concife and natural Method for dc^ 
ciding the Queftion concerning the Divine 
Original of the Scriptures ? For, if Prophecy 
and Miracles fall mort of proving the Scrip^ 
tures to be a Divine Revelation, becaufe they 
/all flaort of proving all the Points enumerai- 
ted in your Objection, does not this imply^ 
that, if Prophecy and Miracles liiJ not fap 
ihort of proving thefe Points, confeqiiently 
^they would not fall . flxort of proving tlte 
Scriptures to be a Divine Revelation ? Wh# 
then hinders, but that all the Articles enu* 
merated in your Objedlion, • being proved by 
/other Topics, tho' not by thofe, which they 
:are improperly referred to, the principi 
.Queftion is proved of Confequence, by a fufl 
andfjuft Induction of Particulars ? j 

As to the Evidenpe arifing from Miracfes 
and Prophecies, it is to be confidered, ifl^ in 
Relpedt to thofe Perfons, who living in 
.Times of Jefus Chrift, and his Apofdes, ha 
an Opportunity of beholding the Performance^ 
and Completion of them ; and 2dlyy in Rc^ 
pedt to ourfelves and others, to whom, as 
not having this Opportunity, they became 
Matters of Record, and Tradition. 

In the fir ft of thefe Cafes, Miracles anipi 
Prophecies were in themfelves immediate 

Evidence, 
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l^idehte, and tflca^ualljr pt6^t6, that tW 
Ck)Atihe^ then taught, by tht Preachers bJF 
dbriftiani^^ Wete reallv a Divirtt Revelation i 
In mr Cafe' their Right t6 be admitted a4 
Evidence, depends upon the Account, tw 
hav^ of them, being true ;' and when this 
Ftiinl is eiflabliflbed, they become Eridencefr 
to.ns likewifc, that the ChrifHah RevelatioA 
fe pf Divine, Original. 

The Steps that are proper to be taken, on 
ti^fa Occaikm, ire, to fliew, that the Scrip- 
fUres were written by Pcrfons divinely infpi- 
t^ }*--The feveral Writers inferted no Doc- 
trinei as grbundcd on Divine Authority, but 
Ibch as werfe ,feaUy fo j-^^The original Scrip- 
pitesi hate been faithfully tranfmittcd down 

■■ 'lliefe Points being proved, by prcmer arid 
^COttt^ent Arguments, we thence Infer, that 
the Evidences rtcorded in Scripture, were rc- 
^y given, and conclude, that they are good 
Eyidence in thfe Cafe, b^ the corilmon ftih- 
tpes of Reafbh. - 

^irft then, The Sd-iptures 'were Written 
by Ptrfohs dhinely ittfpired. 
- in order tt ftduCe the Queftion td as Viaf- 

tisw a Cwnpafs, as tonvenitfatl^ triay be, the 
^Uth K^ Oiriftkhity being the principal 
T^oint, let it fofflce to obferve, that the Scnp- 
tttres of the QW TejElameht have been rati- 
Jed, by the Writers of the Newj and Jf it 

be proved, that the Wtitefs erf"- this ifetwiid 

Cofltaion 
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poVitSikm ^^wt^ diYmoly ini^ireidy there needs 
pQ other ArgQUMmt, to render the fbrmer 
authentic : Far jbe T^immj^ of an inured ?• m. 
Author in the Cafey wiU effeSmBy extmguifi 
all future I>mbt coficerm^it* ^ 

One convincing Argument^ that the Vi^ 
tQrs ojF this Volume wece divinely infpired^ 
is this, that they performed, what si\ tbm 
Wifdom and Improvements of natural Rea« 
fen, and the nioft inquifitiye Philofopher% 
were not able to perform ; They inierled 
in their Writings a compkat Syftem of Nfo- 
rality, and of aU the Princifdcs apd Duties of 
natui:al Religion : They recovered and res- 
tored the true Light of Reafon, at a Time 
when the wifeft Men acknowledged it did 
no where appear : 'f Tkfiy delivered Rukt 
end Inibui^ons ice the prGoer Manner of 
worfhippii^ God ; a Poinc which ^ iSocRA«* 
TES knew ib little o^ tihat he diiluaded jilci* 
^Wex from attempting to do it, leail his 
perfbnning it, in an improper Manner, 
ihould rather incen&, than sender the Tkitf 
propitious to hipa : And likewife acknoi;t'- 
ledged to his Pupil,' that this Matter was.not 
jdiicoverable fay human Reafon alone, thb' 
it was iiich an important Subjedt, fq neeefiaiy 
to be known, that he foreiaw the fvKjpt^siiO' 
fieihg woul^ fend zn e^ci^ Mefibiger, on 
l^urpofe Co inftrudk Msn in it^ 






Had 



(4o) 

p , ; Mkd not ^bf Deity immediaefydiitated td^ 
* wtd impreffed upon the Mind of each Writer^ 
' the Mutters ipecified above ; hj what natu^ 
fal Caufes could it have happened, that this 
Cblledion of Writings {viz. thie New TeA 
tament) (hoiild be fo vafUy different from 
^1 others, and fo greatly exceed them, as to 
<:omprehend in it a Republication of the 
true original Religion of Reafbn and Nature, 
e?(a€tly diftinguifhed, and feparated from ail 
the. Corruptions, which Polytheifm^ Idolatry; 
and Superftition, had introduced, and ming- 
led with it $ and bring to Light primaeval 
^JVuths, that had been hid from Ages, and 
Generations? 

: A Work fb immenfely fuperiour to hu- 
man Abilities, implies an Afiiflance more 
than human : What is morally impoffible to 
{)roceed from Writers uninfpired, is reafonably 
bribed to Divine Infpiratioh. 
' This Argument, in Conjundion with the 
Proof ariiing from " a conilant, and very 
*f general Tradition, fo credible, that no wife 
," Man doubts of any other, whkh hath but 
*' the fortieth Part of the Credibility of 
^* this '* *, is a fufficient Ground of morai 
Certainty, that the Writers of the New Tef* 
tament were divinely infpired. 
:: We are to ihew next, that they inferted no 
Dodxines, as grounded on Divine Authority, 
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but fuch as were really fo. This is no more' 
than we ought to admit, in Candour, and Juf-* 
ice to their moral Charader ; nd Men in the 
Worljl adhered more invariably than they^did, 
to the Rules of Truth, and Integrity ; none 
ever laboured^ or fuffered more, on that Ac- 
count. It is therefore highly injurious to * 
their Memory, to fuppofe that they taught 
for Dodrines of Divine Revelation, fuch as, 
in Reality, were not fo. This is an unge* ' 
ncrous, unjuft, Sufpicion. 
- On the contrary, we have evident Tokens ' 
of very great Caution, and Exa6tnefs, in this ' 
Particular. Obferve hOw exprefly St. Paul^ 
diftinguiihes, what he delivers as Matter of 
Divine Revelation, from what he only re- 
commends, upon his own private Judgment, 
as ieeming to him moft agreeable to the 
Rules of Pradencc, and moft conducive to 
the publick Good. Befides, 

The Confiftency of all the Gofpel-Doc- 
trines, is a weighty Argument, that the feve- 
ral Writers have not confounded their own 
private Conceptions with the Doftrines they ^ 
received by Divine Inipiration : For living, and 

^ writing, as they often did, at different Times, 
and in diftant Places, had they been guilty of ^ 
any Thing of this Nature, it would moft 
probably have appeared, when their feveral 
Writings came afterwards to be coUefted, and 
compared together. But the Faft is other- 

i F wife. 
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X¥ife. Let us attend to thi? lad tcnf^^Q^ * 
Circumftance. ' » 

The original Spripturcs h^vc been faithfully 
tranfmittcd down to us. 
! Of this we have all thc' AiTarance and . 
Proof, which the Nature of the Thin^ itfelf 
ajimits of; more than is oonijci\qi^ly niet 
vrith, in Cafes of the fame Sort, and the' very 
nioft that would naturally he pxpedjed to at- 
tend it, fuppofiug it to be te4 t^^* 

Matters of the utpnoft Injportajic^, being 
committed to Writing, by ?erfpns that fa,w" 
and heard then^ and the originajl Accoupts, 
ti^anfcribed in Nuipbers of Cppi5S, depofited 
in many Hands, are certainly in a fair W^y 
o^ being tranfmitted fafely to Pofterity -, fuch^ 
Proviiion as this was actually made in re^d. 
to the Chriftian Scriptures, and to fiich a^e- 
gyee, that few, or np other. Writings in tJljie 
World can eqfj^l. And the nioi^e t^ Cpf. 
pies were increafed, and difperfcd. aljoutj, to 
much the more impraifticable it became to 
introduce any material Alterations or Cor- 
rupdons in them^ all : Ajid noore f|ill> whei^ 
they came to be. trajiilated (as they £i><^n were) 
into many other Languages, and conv^ed 
into feveral Quarters of the World. 
; It is well kn^wn, that all true Chriftians 
had ever the higheil Efteem and Venqration 
for the facr^d Writings y that they held them^ 
dparer than their. Lives } that they had a ge^ 
neral and perpetual Cuflom of Reading them 

in 
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ih the Church, and appealed to thcn»> on! 
cvfefy Ocrafibn; for the Proof of Dpdrines,: 
cir Matters of Fadt 5 and many Citation* 
x^crc tranicribfcd, from almoft every. Page 
6f them, into Books and Treattfes compofeif 
by Authors in every fucceeding Age, many 
of jvhich are ftill extant, and open for pub- 
He Infi^edibn. And yet, as far as has hi- 
therto been obferved, there are, in no" 
Language^ no Age, or Phce -, in no Cita-i 
trori of the Fathbrs belonging to the Greek; 
or tp the Latin^ Church, any material Varia- 
dons from our prcfent Copies of the NcW 
Tfeftamient. ■ ' 

Thefe Obfervdtibns amount to a fuH Proof; 
l3iat they are ftithfully tranfmitted to us.^ 
But, there is ftill one Circumftance remain-^ 
ing, that greatly confirms the Truth of thii 
Matter; which is, that there have alway^ 
been different Scdts, and Perfuafions, among^ 
Chriftians, wiio kept fuch a watchful Eye 
over, and were fo ready to cenfure, cadi 
others Conduft, that had any material Al- 
teration from the Original Scriptures evc^ 
been attempted, fo impious an: Aftion would 
have been loudly complained of, and the 
^ilty Party branded as they ought. But 
nothing of this appears, fufficient to create a 
jtift Sumicioh, that our prefent Scriptures arc 
ftot authentic, /. e. conformable to the Ori^ 
ginak, in the firft Age of Chriftianity. 

Perhaps thfc very Originals of the Apofto- 
lic Writings were not all decayed, and gone. 

Fa before 
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before fiich Time as one, or other^ of our 
prefent Manulcripts were in Being. The 
Alexandrian Manufcript, is by the Learned 
adjudged to the Beginiting of tne fourth Cen- 
tury ; and Terfullian feems to affcrt, that fe- 
veral Originals were remaining in his Time, 
which was in the Third, * 

But to pals over this Conjedhire, do but 
?ifk yourfelf the Queftion, whether it would 
be pradicable, at this prefent Time, to adul- 
terate and corrupt the Scripture ? And if there 
appears, at firft View, to be fuch invincible 
Obftruftions in the Way, as render it im-. 
pradticable, for the prefent Times, thus to 
impofe upcm Pofterity j Jell us what Period 
of Hiftory can be affigned, when it was not 
equally, at leaft, fufficiently, impradicable for 
our Predeceflbrs thus to have deceived an4 
mifguided us. The Senfe of the Gofpel has 
oftentimes been fadly perverted, but the Text 
has been tranfmitted, pure, and untainted^ 
to this Day. 

The Reader has before him, fome, out 
of the many Arguments, upon which the 
Belief of this Article is -built : What Influ- 
ence yQu will allow them to have, mufl be 
fubmitted to your own Judgment; fome- 
thing perhaps they might, if they were to be 
P. i8. examined by the Deijis^ with tbft Impartiality, 
and Indifference 4o every Opinion^ asfucb ; 
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which alone can properly denominate them^ 
Ijfoers of Truth. 

Upon this Footing, it might at leaft be 
admitted, that the Dodrines and Adfions of 
Jefus Chrift have been as faithfully recorded, 
and as carefully tranfmitted to us, as the 
Dodlrines and Adlions of Socrates have been ; 
that- St. Matthew y and the other Evange- 
lifts, were equally qualified, and equally dif- 
pofed, to give a pundtual Account of the 
Religion of Jefus Chrift, as Plato and 3&- 
nophon v^^ere, to give a true Repreientation of 
the Religion of their Mafter Socrates j an4 
that, as to the Subftance of all Chriftian 
Do(9Tines and Duties originally contained in 
the New Teftament, our prefent Copies cot- 
refpond as exadly with their Originals, as 
thofe, of the Grecian Writers, above men- 
tioned, do with theirs : The Objedion that 
the Evangelifts were Perfons interefted, as 
being the Difciples of Chrift, would occur 
no more in the Writings of Free-thinkers, 
wh6.make no Scruple to believe, that the 
Charter of Socrates is drawn to the Life, 
tho^ it^as pourtrayed by his own Difciples. 

And ijiow we are come to a Period in your • 
Letter Where a new Subjedt is introduced, 
and new Matter of Debate arifes from it. 
We have hitherto been conjidering the weighty p^ ^^g^ 
Points which ^ for many Tears pafl^ have been 
contejied by the biblical Believers and Ratio^ 
nalijis^ (I fuppofe you mean the Chriftians 

and 
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md the Deiftfi) and n Hvbicb SiJe Ttutb ift- 
clinesy feems ta you no difficult Matur to de^ 
P. 29. terwine. Your Ridfons why Truth beams 
' forth on tbe Rationaltjis^ you will now take 
Cccafion to offer, ly ^ attending to the ArgU'^ 
menti of fome rationdl Divine y who basaif- 
tinguijhed bimfelf^ in fome imporidnt recent 
Contrwerfp 

The Propriety of this Method I fhdl not 
here call in Queftion> nor interfere any far-** 
thef than to acqudnt the Reader, that the 
following Part of your Letter is fchlefly im- 
|)loyed in efadeavouring to fliew, ti^t fome of 
the Reafons (principal ones you cull thpm) 
contained in Dr. JBenfon*^ Anfwer to CbriJUa-^ 
hity not founded on Argument ^ are far frpffi 
being conctujive. 

But, why k this Author in particular to 

be atteiided to ? — And why is one to be 

th6f<Sii from this Controverfy rather thart 

from any other ?— The Anfwer is at hand i 

it might not be Jo proper to fele£i our Cbrif 

tiaH Advocate from the (jontroviffy relating to 

P. y>^ The Trial of the W{tti(ffe$, as from that in^ 

troduced by the Author of ChrijHaHify noi 

' founded on Argument I kecaitse the latter is 

* General, arid affeSs the Whole C'ause^ 

tha former affe£ts but A PARt, orfngle Doc-^ 

trine of Chfiftianity. What Part, I pray, 

what fingld Dodrine erf* Chriffiaiiity, does tbt 

Trial of the Witneffes affeft ?' Nothing lef^ 

than tne Re&rre^ttoit of JefuS Chrift 5 a 

Do^ine 
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Dextrine wkkh, by the plaiaeft and Q0& 
notorious Confequence, affe^s the wttOJ^^ 
Cause ^ a Do<9xine, with which the Tmlik 
of ALL Chriftianity is (o inieparably con- 
ne^ed^ that they muft qonf^Sedly ibtfi4 or 
fall together. * 

To the other Queftion, yckx tell lis,, that 
AS many have tnken in Hand to anfwer the 
^raB you referred tOy (viz. ChrKlianity not p. 30 
founded on Argument) so^ you baoe ^ 
out Dr. ^Xifon from the refi^ to be the 
fiam Champion, hecaufe he may he ^ugbt^ 
to carry the Weight ana Strength of aU the 
reft. 

See now the happy Confequences of 4^ 
Ikilful Choice ! how eafy a Vidfeory are wut 
going to obt^n ! (Salmacidafpotia^^fne Sottf*., 
guine & Sudore.) For, unlets you mifreiare-*. 
f^nt this Chriftian Chana^ioii» inflead 
c^ anfwering. the Principles he was to diG; 
pute againft, he has laid him&lf fb opeOp, 
as to render his own Prinfipks a Subj0 tf 
Dijpute \ He has frequently fallen JuU into 
the Scheme of the true Deijis^ tacitly ackmw^ 
kdgin^^ thaf all they Qonfend againft iff, 
Cbrijitaniiy is indefenftble on the Foot of 
Bfafon. 

The. Reader may now form his QpimDi^ 
hpw jufliciou? were the Motives that deter*- 
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, mined your Choice, as to a Writer to be 
confuted, and a Contfoverfy proper to feek 
him* in. And if thofc you have afligned. 
are not efteemed fatisfadory, let him not 
too ^haftily condemn your Condudl, becaufb 
it is eafy. for him to think of another, and 
that a very fubftantial, Reafon for it.-f- 

But, whatever Sentiments it may be pro^ 
per to entertain on this Occafion, the 
Compafs of my prefent Defign leaves me at 
liberty, to omit all Matters of particular and 
perfbnal Diipute, and obliges me to confider 
only fuchi as are direftly Objections to the 
peculiar Dodtrmes of the Chriftian Religion ; 
ferae, of this Natqte,. being interfperfed, 
in the- following Parts of your Letter, I fliall 
extraft and anfwer them, in'the Order they 
occur. ^ . 

P. 34. The firft is, that tQ talk of a Revelation 
of things to Meny in Aid of Reafon^ which 
though, eafily underjioody yet Reafon cannot 
Sf cover any proper Ufe can be made of theni^ ' 
is abfurd aria contraaiSlory . 

. The Do<ftrine which this is dircdly applied 
to, is, that God will Judge the fForldy by 
Jefus arifi: ^ ^ 

The Anfwer fliall be poftponed no longer, 
tiian juft to make the following Remark,. 

P, 33. that it is a Sentence well worth regarding ^ ' 

Hottu 
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'The Doftrinc you have here chofen to if^lam)e 
in, Is a fupernatural Dodrine^ and yettft 
the fame time confe^d to he eafify under^ 
ftifed 3 which feems a ptain Contradidic^ of 
'vrhat you afierted^ and kid fe great a Strefe 
QO, in a former Part of your Letter, tiwt 
Matters fupernatural^ m-e^ titcapahable ^ P, 24* 
^5MP BKaminatioji by naitiral Rtafon : For ei- 
ther fome Matters fupernatural arc capabi^ 
of being eafify underftood^ tho* they are in* 
oa^aWc of befeg examined y or elfe, your Af- 
ftfifion, in thai; Pkce, ii^ too genera), and 
aj&ms of a^ fupernatural DoSrines, whafr 
is tn/e only, *of iScne $ and thus the Grounds 
o# ywir fontierReafoning, and your prdent 
Conceiiion^ are oppofite and inoonfiftent. ' 
• But to the Matter of J*ur Objei^ii*: 
You affirm, there does mt appear to the bu-- p^ 3^; 
^MaH Underftandingf any Principle^ any Pre-' P, 35 • 
^ifes^from ^icb this Omclujion may be fairly 
^dr^MUy viz. thai God nmll judge the fVbrld 
/3^ d Suhfiitutei much lefi that he ^ 'will do it^ 
• hy Jeflis ChriJ. Many Principles may be, 
-ttiany adually ' haire been, propofed, from 
' which the albrefaid ConcluficMi may bd fairly 
'Auwh. Permit me to a^, can one who 
apprehend^ it to be the proper Bufinefs of the p^ ^^ 
Underflanding^ - to be chiefly employed in the 
grea4 Affairs of Religion^ and who aftually 
has applied himfel^ in the moji impartial P. 2* 
and unprejudiced Manner ^ to the Reading fucb 
Chrifiian Writers as had obrah^ed the greatefi 

G Beputatiw^ 
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Reputdthn^ both for found "Judgment^ and 
nervous R^afoning : Can fuch a one be igno- 
rant, what the accurate Dr. Barrow has 
pubiiihed on this Suited, what a fatisfafto- 
ry Account, the learned Author of the Prac^ 
tical Difcourfe concerning a Future yudgm 
ment has given, how neceilary, congruous^ 
and fitting it is, that Jefus Chrift (houl4 
judge the World ? * 

*^ It is very fitting the World (hould be 
vifibly judged, for without this all the 
Pomp, and Triumph of Judgment, nay^ 
" fome of the principal Ends of Judg:- 
ment are loft: God judges the World 
in a public Manner, to convince thie 
World, of his Power, and Juftice, and 
** Goodnefs, in the final Deftrudion of all 
^^ bad Men, and in the final Rewards of 
" Virtue ; and therefore this muft be a vi- 
" fible Judgment, and then there muft be 
" a vifible Tribunal, and a vifiblejudg^. 
** Bad Men muft know for what they are 
« judged, and fee the Hand that executes 
" Vengeance on them, or elfe they might 
" go Athdfts and Infidels to Hell. They 
" might curfe their hard Fate, but neither 
" accufc themfelves, nor own the Divine 
** Power and Juftice. So that it is ne- 
'' ce0ary, that the laft Judgment ihould be 
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"•cxccutc4 by a vifiblc Judge, that it may 
*^ not be thought the Effeft of Chance, and , 
^* Accident, or Fate, but the Refult of the 
divine Wifdom and Counfel^ that the 
World may fee, and know, that God is 
•' come to judge them, and to take Venge- 
" ance on all the Workers of Iniquity/' 
. Thefe Paffages contain f^fEcient Princi- 
ples from which this Concluiion may be 
drawn, that God will judge the World' by 
a Subftitute ; the fame Author could have 
inftruded you, why it is fitting and necef- 
firy that he fhould do it by Jefus Chrift. 

" Becaufe the Authority to judge, is eflen- 
*' tial to the Notion, and Authority of a Sa- 
** viour. To feve Sinners, is to deliver thexxi 
^^ from the Puniihment of Sin, and to be- 
** flow immortal Life on them :— There are 
feveral Ads muft concur to perfed: this 
Salvation, but the laft concluding, and 
finifhing^ Ad is Judgment. He only is a^ 
compleat and perfed Saviour, who has 
" Authority to judge, to pardon, and to .; 
** reward. — The Saviour of Sinners muft be 
«* their Judge, becaufe we are not a(9iially 
« faved, till we are finally judged, and a£hi« 
^« ally fentenced to Life, and Glory/* 

Neither is it a Matter of Indifference to us^ 
fwbo /hall be our immediate Judge^ prwidfid p, j j, 
Rigbteoufnefs be the Rule of that Judgment % 
for as there is no Individual of our Species^ P. 35, 
hit has been, more, or lefs^ guilty of devia^ 

G z Ung 
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Hngfrom the Rule pftjcrihed him hy Ms tUa^ 
Jhriy eternal Happinefi and Glory being the' 
Reward <Aferjeh Obedience to the Didate^ 
of right Reafon, the Happtncfs of Heaven 
might be judicially denied to all Men, and 
yet Righteoiifnefs be ftriftly the Rule ^f that 
yudgment. All Men are deeply- concerned,' 
that not barely natural Jofti^e, but the gra- 
cious Terms and Cdnditibne of SaWationf 
propofcd in the Gofpel, fliouid be iht Rule 
of the laft Judgment 5 and the Meiliator of 
the new Covenant, their Judgitf. 

Nor, in the laft Place, can it be ^lowed^ 

^ that Reajbn cannot make any Unf^imemenf. of 
this revealed DoBrine^ viz. ihat 'Jefus Cbrijl 
kviU judge the World. 

trhfe natural and ofcviou« Improvement of 
ft is, that this Appointment gives grdat Au- 
thority to his Laws and Couliffelfe, great Cre- 
dit to his Promifes and Threatnings, and ara- 
ble Encouragement to the Imitation of his 
Example, Upon the whole, we nfiay nov^ 

Ibid, conclude, that it is not gr^ktty im^babfk 
that God Jhould f^cialfy interpye /4 acquaint 
(he World m'tk the Knowledge of this u&fdl 
and impdrtant Truth. 

And now having vindicated thift particu- 
lar 'D6<ftrine from the Obje^ion' of being 
itieie^, incapable of Imprdvetiient, ^lid coaa^ 
fcijuently unlikely to be <Kvihely revealed % 
the next Thing that requiWs ^u* Attention) 
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fclfttes to < The RedempcioQ of Maddndtif 
the Death of Chrift/ 

' Such a Condu&as tbiSj vk. thai the Suf^-p^^^^ 
firings of the JknQfeHt^ Jbould disfqse iM in^ 
telligent Being to Jbew Mercy to the GmHy^ 
the "Dei^ conceives to ht both unnaturaly m$d 
improper. Yoa have hoie, (I do not £ij 
wtlfbUy, but) greatly mifrepreiented the 
Cbriftian Dodtinei which is far from flip- 
pofing that the intelligent. Being jrou fpeak 
x>f was not difpofed^ afbimfelf^ to mew Mer^ 
cy to the Guilty, but only that it vr^^ nei^ ^ 
iiicr unnatural, not irAproper^ for this Menrf 
to be extended, in a Manner coniiAem with, 
and fuited to, the Wifdom and JuAjce of 
God I by a providential DifpeniatioA, Arong* 
Iv expreflive of his irr«condiable Averfio^ 
ffom Sin, and yet abounding with O^rs of 
ttnfpeakable Mercy and Giace. 
' This feems not the only Miflake, thM 
attends your Reaibning on this Sut^dt ; yoa 
aie pleaibd to add, that the common Notion j,^ 
of Redimptiom^ among Chri/Hans^ feems to re^ 
pteient the Deity as implacable and revenge*- 
fm^fKC. Wbew h the Conlequeiice \ For P. 42. 
what iUaibci^ does the Notion ^ Cod's b6- 
tng' oBntdiy appeafid^ by this ^|>artii:iolar Me- 
thod, fC(M&nc die Deir^r fa^ trnplae^k^i. tf« 
» one thatirjwmr be i^afedhy oJXf Means j! 
^How doos^ tine Ito£trina of Ims Eor^Wfi^ 
JSmno^ jfor Oiriflf s Sali(e, reprsfeht h»n^%ifi 
^f^tvenge/^lj upckhgjplf^ m hutt 

. ^ all 
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til thdfe thut had bfibnded him P^-which is 
the Nature and T,empcr of Rcveijgc. 

You alledge , farther, that tbo* the DoSlrine 
of God's being reconciled to finful Metiy tbro^ 
yefus Chrijiy may be confidered to be Juper^ 
natu^ali and fuper^ratimal ; yet it cannot 
foffibjy appear to the human Underjl^nding to 
ie a juper^natural^ and a fuper^rational 
Srutb J and therefore the Free-thinker find% 
inmjelfabliged^ no^ to give Credit to it. The 
Fallacy of this Pretence, that a fuper-natural 
jor fuper-rational Dodrine cannot appear to 
ihe human Underftanding to be a Truths ha- 
ying, been,, (as. I hope) fufiicientiy detedled 
alrendy,: the Free-thinker is not oUiged to 
ad:, ^ ,you prefcribe^ upon fuch flight and 
precarious Inducements. 

, The laft Article that deferves our Regard, 
is that concerning . the Trinity, — (including 
iinidq:' this Head, the Divine Nature of Jefus 
Chrift, and the Hypoftatic Union.)— The 
Occa^on and Ufenilnej& . of thefe Dodrines 
heing revealed to us, may be briefly accounted 
for, in the following Manner. 

The Defign of the Chrsftian Revelation 
.was to inform us of the Redemptioa of 
JVfankind) and the Terms of a new Cove* 
naj^t^ upon which eternal Salvation woi^ld be 
iqpiQr^^y And attainable, than it could be 
upQb fuchras the Law of Nature could pee*- 
^i^ii^yfiik^kttm^tf I the compleat Opening, 

W ^xpUofttionrof the particular Omenta of 

this 
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this gracious Difpen£ttion» naturally contaifv^ 
ed in it the Mention of God the Father^ 
the Son, and the Holy Spirit, as* being the 
Agents principally concerned in the feveral 
Trania£doh$ relating to it, and tending to 
eftablifh it : And as thefe Actions of theirs 
would introduce new Relations, and '^eitr 
Duties ariie from them, a juiEt Account of 
the Nature of Jefus Chrift, and the Holy 
Spirit,. was requifite to dire<a us, in what 
Manner we ought to make our Returns of 
Gratitude, to Beings who had. fo efientially 
contributed to promote our eternal Salvation. 

The Scripture, in teaching this, has ejchi- 
bited fuch an Account, as gives us Occaiipa 
to colled, and infer, by juft and ntCQ&Bty 
Confequence, that there is, what we call 
a Trinity of Perfons, in the Unity of the 
Divine Nature, 

The Intent of thefe Dofbrines was not 
to amufe and puzzle us; but to be uleful, in P. gs* 
teaching us. How to proportion our Beha- 
viour, and to model our Exprefiions c^. Gria-* 
titude, and Devotion, towards the Son of 
God^ and the Holy Spirit,^in a.Manner ftflt-^ 
able to the intrinfic Excellence, and Dig- 
nity of their Nature i and to the Rdatioii 
that fubfifts between them, aod us. 

The Knowledge of thefe Matters is of 

great Uie, and Imports^nce to us, having a 

diredt Influence on our Pradlice, regulating 

our Devotion^ iocreaiing pur Obligations q£ 

: \ -' " ; Obe^ 
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<M)^fttice ta oar Cm«or, atkl miin^ing aeir 
I and pecidiar Motites of Piety, Geatitude^ 

We have no Reafon to conclude that there 
ii ri^ like OccaltoiY, £cff our bdng able to 
<K)mprehefid, and trsphin the particuiar Mai>- 
ner^ in which diefe Dodrines are verified > 
4Hid b> enter into the Thecnry, ^nd Founds 
dkxv of it. Our Ignorance of this/ makes 
no Alteration in the Extent of oar Dttty, 
-nor occa&)M bi^ De&£t in oor KnQwled^ 
of % and of the Rdations on which ic h 
ibiinded. 

It 18 no juftOb^edion to the Authc^ity, 

or Ufei^lneft of the Scriptures, that, in tms 

p. 65. K^p^ ibme Particnlars fiand abfilutefy m- 

n^eakdy in theMid^ oj Revel^kni becaufe 

iteveklicm^ intended jiot to rareal them; 

and the Ends and Purpofes of Revelation 

are fnSky aniWed without it. Let us e:^a-« 

ltlille^a littfe, your Arguments to the con- 

P. 83. - ftrtty ^ Yon fay. As ^ert^n a$ a Being $f 

-»f^ferfe& ReiNfudey has gkkn <z ReveUftitm^ 

jhVBrtainit is^^tiat Mt any ^Mng in thdt 

' tU%)HMi^y €An* hi fwnd^ upmu ^Si E^-- 

p^^i t$ remain Unrtveakd. ^ mudi is 

c«ic«hH tlKit ndt my Thing ifcsK: id re?e»ktd, 

can be ftwrnd to rraaaon unnmre^ed, as Ikr 

Iht^ as it is wf^aled ; the very Thing it-* 

idf cannot'; but yet the peculiar Mod<i^» 

ilSmumftanceS) Properties, . belonging to it» 

hs Co9B$xion wpi^ or Depend^toe ^^» 

other 



(jther Things, may rcmam entirely^ or partly^; 
iinrevealed. And this Suppofitibn, does not 
imply. a Want of Ability y or Inclination^ iti 
the Djeity^ to inforfh ks Creatures of what 
be direilly propofed to inform them of*^ bd* 
caufe the roints ackriotvledged to be abfo- 
itt^eiy unrevealed in Scripture, are fuch as 
lie did not direifUy propofe, to inforai thenir 
of ; nor does this Omiffion, carry ivitb it 
any RefeSiion oh his natural^ or moral Cbd^ 
raider. 

' In fhort, the Strcfs of the ^hole Bufl- 
nefs lies in this ; — The'Exiftence of certain 
Things appertaining to the Nature of GckJ; 
is revealed to us in the Scripture 5 but^'a^ 
16 the Manner how they do exift, Revelai 
tion is, in. a great Meafure, filent j arid R6a^ 
fon cannot inftruft us. ' The X^iftion iS^ 
to know what is a proper Conduct for thi 
human t^nderftanding to obferve, in fuch a 
Cafe, and Situation of Things. Whether of 
the two is the more rational Method ; — Foi- 
a Man to believd that the Thing related, 
lias ah adual Exift^nc6 in Nature, becaufii 
Ke has proper Proof, and Afliirance, that it 
lias fo, .though he knoWs not, nor has . beeh 
inftiruAed, how it does exift : —Or for him 
to relblve, that becaufe he is not able to com- 
brehend in what Manner the Thin^ exifts, 
.he muft refufe to believe it, though he caii- 
iidt difprovci nor has fufficient Caufe;, to 
; • • . H dei^ 



. . ('s8 ) 

• * > ■ ' 

4^.y tb^ AiTurance given, of its ndaal Ex-^ 



Tp fclve this Qjjcftion, and decide, wBkb 
of the^ two^ is a CbriducEl moft reconcile- 
« able to fight Reafbn, we muft a4d to the 
for^oipg Qbfervations, that It is very pnh- 
|a^y (at leaflr, nnd^nhhly po^le) that mch 
Points *s are not fully revealed in the Scrip- 
tur«, are of fuch a Nature, as that thcjr cun* 
not be revealed, in the pretent State of Hu- 
tsiai> Reaion,^ and Underftanding. 
; The Subjed itfelf, that the Drifts wtmld 
be kifonned of is fo vaftly faperior to what- 
fever we have had Opportunities of cxpcrlr 
cncSpg^ or obferving, that 'tis moft lifccljr, 
WC have no Words to exprefs It by, no Ideas 
tQ CQnoyar^ it with, nor arty Faculties fuffi- 
ipSeritly capaciouks, and extenlive, to tmdcr-* 
ilaiid and conceive it, if It CQuld he related 
to us ; and if fo, it; is by no Mean$> a ratip^ 
ml Cbndud to charge the Scriptures witft 
Imperfedlion, or Obfcurity, becaurc they do 
^ot explain diftinSly, and relate what can- 
not be related to us, and is oot necefiary to 
be diftindly known : And to infift, thgt 
mtbing is really revealed, h^QzxiSt fometbing 
remains unre vealed . 

On thefe Grounds, we are able to return 

P.66,67e-^ Anfwer, to what you urge againft die 

Dpdrine of Jefus being the only begotten Sbn 

qf God : Doubtlefs it is in Condefbenfion to 

bur Weaknefs that thefe Terms are ufed, and 

the 
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thfr Word kg^teup tho^gh it cpjivej, not tl^j 
exad:, true and full Idea^ and i$ to be ie[>a- 
i:ai;cd . from every ThizM; ekroal and fenfiial^ 
yet it comes the nearelt to ttije true and fulj 
Idea, of any.Expreffion that is iaauliaf to^ 
and underftood by, us^ 
^ I ihall now clofe the wbole of this Art^ 
cle with the following Citation, taken jR^ 
the moft Part from a inodern Writer, - , / 

^' The Doflrine of XJmms^ is one of tho 
moil u£tkaown and unsearchable Difficulties 
in natunl Philoibphy. Our Undefilani^ioi 
ace nonjpluis'd wnen W€ ConJEider but n^_ 
Union ^ /& Parts of Matter^ AHKHig them-* 
jfelves, which no rhilofophy has ever y^ 
ioUy accoimted for ; and nnich niopo ar« $¥e 
puzzled when we think of the V»ion of 
flatter ^ and Mindy in any hiJman Perfon^ 
and the Arange amazing tnflueaces^ whipli 
the one hath upon the other* by Mewis of 
^s Union : But when we attewpt to - ooo- 
iceive of the moft intimate Vmn^ iifto whii^ 
^ great and blefled . God may affun>e ^ a 
C^eatttre, and join it to himfelf ; or, of 
tbatUnion^ whereby the facred . Three, cojv- 
ftitute xaie Divine Being ; pur Thoughts ar4 
loft and overwhelmed with this fablime 
ContMaplation i the Mode, or Manner of 
jt, is unfearchaUe." 

An^ yet, notwithftanding thefc Subjeas 
afe fo much out of the Reach of fi.eak>n ; 
ypt that fuch an Union undeniably fubliiDts. 

H 2 as 
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as is mentioned in the two iirft Inftances, 
our Senfes inform, and Experience does con- 
yince us 5 confequently that the fame Thing 
is pojjible in the two remaining Inilances, is 
a proper Conclufion of Reafon ; That it is 
real^ and aftually cxifts, we are informed by/ 
that which only can inform u§, a Divine 
kevelation, . 

I fee nothing more, than what has now 
been reviewed, and examined, which the 
Nature of my prefent Undertaking engages 
me to confider, with regard to the main 
Branches of the original Queftion, concern- 
ing our pbl^gatipn to pradice the peculiar 
Duties, and to believe the peculiar Do<ftrine^ 
pf Chriftiaqity. Let the Arguments on both 
Sides be weighed in the Balances of Reafon, 
and let thofe, that are moft confonant ta 
Truthi preponderate, and prevail^ 

I fhall fubjoin an Obfervation, or two, 
which the Methods taken, in Oppofition to 
Chriftianity, fu^eft to my Thoughts. 

Notwithftanding the immenfe Diftance and 
Contrariety that there is between Deifm, and 
Atheifm, yet it is too common to find fueh 
Principles maintained bv Deiftical Writers, 
as are capable of ferving the Purpofes of 
Atheifm, and of being carried into Objections 
againft natural Religion, and God's provi- 
dential Government of the World. 

How far you are concerned in this Ren. 
^ark, is referred to your own Detcrmin*^ 

tioHj, 
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t!ort, if you think prdper to review feveral 
Principles c6ntained in your Letter, in this 
Light. 

One; Point I fhall briefly touch upon, not 
as the moft exceptionable in its Kind, but 
to explain my Meaning : It is your jirgu^^, 7^. 
ment againji the Divinity of certain DoSirihes 
of Revelation^ that they not only may^ but alfo 
fonfiantly have anfwered very bad Purpofes to 
Mankind ; whereupon you ask the following 
Queftion, How is it to be conceived that the 
Father of Light Sy and the Fountmnoj Gdod^ 
nefsjjhould exhibit that to his Creatures^ "which . 
cari only be jubfervient to thiirHurtf This 
Charge is unreafonably aggravated ; none of 
the Dodrines of Chriftianity are fuch a^ 
can only be fubfervient to the Hurt of Man- 
kind ; that they have anfwered very had 
PurpofeSy (not, as you aflert, conjlantly^ but 
too often) needs not to be denied i wife and 
good Men perceive and lament it. But for- 
afmuch as the Charge is in fome Meafure 
true, is it therefore nqt to be conceived, that 
God ihould ever be the Author of any Thing 
to his Creatures, which can be, and fre- 
quently is, by their Abufe of it, made fub- 
fervient to their Hurt ? Apply this to humaa 
Liberty, apply it to the Gift of Reafon, ^ 

and 

ft 
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i(t qu^madmodum Ratione re^e fiat, fie Ratione pec- 
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and ice where the Ctmi^iience 
end. 

Mens jdbufe of Revelation is no more 9 
Reafon for God's with-holding it» in gene** 
ral, or of his not having delivered any Re- 
velation, in particular, than their Abufe of 
\ Reajbn andUberiy is a Proof that it had been 

expedient for him to have widn-held thc^ 

Privil^es from all Men, or that they are not 

jderivcd to u& from the Father of Lights^ and 

the Fountain if Goodnefs. 

f. 86. ^^ niight obferve likewiie, the &mapeiv 

to. 95. mcious Tt^ency, of the /^ Objedtion that 

you piopoie a^inft the ChriiHan Revelation^ 

which is taken from the Want of Univ^rik^ 

^ in its Publication. For you proceed up* 

en tlus Supppfition, that it argues a Partia** 

lity, inconuftent with the Charadkrand At«> 

tributes of the Deity, for him to afK)rd Ad- 

^ vantages to fome of the huoian Race, which ^ 

are not equally extended to all othm, aiui 

yettliis is a Suppofition contrary to the vifible 

Conftitution of Nature, and as a^pplicable to 

^ Reafon as it is to Revelation^ and it has a 

mahifeft 



cetur. Alterum, tt a paocis. Si raro ; alterum, & 
fsepc, & a pluribus : ut fatius fuerit nuHam omniho 
nobis a Diis immortalibus datam efle Rationem, quam 
tama nxm Peiniti e dstam. OoHa 4fmi ^Gi€.^tiA- 
tura Deor. Lib. 3, 

♦ Si Mens, Voluntafque Divina idcirco confuluit ho- 
mixiibus, quod iis largita eft Rationem, tis folW cojifti^ 
* ' luiw 



fttwiftft Tendency to £brye \the Purpofef of 
Atheifin, hy givic^ OccdikHi to dei^ the 
moral FVovidence of God* -^ 

The. IvA Obfervation I fliail make, relat^ 
$0 a Method frequently taken in this Con- 
trovert^^ by inferting among the Prmcifdcft 
«f Deifei, fiich Dodrines, as either are nc^ 
xttfeovemble 1^ unailiiled Reafbn^ or not to 
iuch a Deg|:ee as the Deifis would have it 
Adieved they arc, and is neceffary for the gjc- 
Deral Eafe, and Comfort of Mankipd* ;mi4 
the due Regulation of their Condud. . . i 

We may ihftance in the Podrine;of the 
ImmortaU^ of tlx Soql^ and its eternal P»- 
fation, id a Future StsAt. >» 

Tlmt theie Dodrines are not certainly and 
tElniver£dty taught by the Religioa of; the . 
DeUls, needs no other Proc^ than what ifiits 
from the Example of Socrates'^ whom yau 
propofe as the great Pattern, and Ornament, p *• 
c£ natural Religion ; for, as this Phik^fophfr 
in his h£t Moments, evidently fpoke wi^ 
-Doubt and Uncertainty, on theie impc^rta^t 
BoiMs, it is plain, he left the World £ath«r 
with ibme pleafing Hope, than with a iettlqd 
Aifiirance, and fim Perfiiaikm,. of the Troth 
of his Expedadons. 




:» kaviilg all other Inftances, oF ex6 
ihg Deifin beybnd its due Bounds^ let me 
point out the following Article, in which you 

p iaflert, T'bat Repentance and Reformation are 
the natural MeOns of reconciling us to God; 
when we dre confiious of our having offended 
bimi And this, you fay, is* mamfejt from 
their being invariably recommended to us^ 
by^ our Reafon^ '■ on all fucb Occqfians^ as the 
'Means proper for eWedling it. All which 
Teems contrary to Experience, and Matter of 
Fad:. 

' " It was the general Opinion, undet^ the 
•^1 -light of Nature, that Repentance and 
** Reformation, alone and by itfelf^ was not 
••* fufficient to do away Sin, and procure a 
*** full Remiflibn of the Penalties anncxt to 
' ^ it \ and tht Reafon of the Thing does not 
. -^ lat all lead to any fuch Condufion." * 

' ,\ ^ J' As to thefe Means being invariably recom^ 
mended to usy by our Reafon^ whom is it that 
you mean ?— to Uj, who have been inftruc- 
-ted^by Revelation, or to fuch as are dircdl- 
ed merely by natural Reafon ? If we under- 
iland you of the former of thefe, your 
-Aflertion is true, but not to your Purpofe > if 
of the latter, it is to your Purpofe^ bftt^ for 
from being true. 
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